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trons and make animal sacrifices to them, or become the patrons themselves. Source:
6, pp. 23-24; 24-25; 26; 26-27; 28.

19. “The death of the hero”:
19.1. The hero is bothered by the brothers’ pursuit; he goes up to the moon

and stays there. Source: 9, p. 77.
19.2. The hero falls seriously ill; and before his death he puts the pledges on

dogs and wolves. Source: 8, p. 288.
20. “The vanishing of the Narts”: Before death, the Narts put the pledges on the

dogs and wolves. Source: 3 (1 record).
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THE SOCIAL STATUS OF A LOCAL FOOL IN A
FINNISH VILLAGE

Tuija Joutsivuo. Helsinki, Finland

A local fool is a person who in one way or another deviates from the rules of
behaviour of a society. The deviation may manifest itself in a person’s appear-
ance, thoughts, ways of life or actions. I have studied the local fool in a village
in Häme, through the life of a shoe maker Juho Mäkäräinen who was also known
as Heikan Jussi. He was born in 1892 and died in 1967 after having spent all his
life in the village of Herrala in Hollola.
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The work of a shoe maker was not enough to provide a living for Jussi, so he
had to have several other sources of income. Jussi was a shopkeeper on a small
scale. This activity provided the lonely man necessary incomes as well as wel-
come visitors. His other sources of income were fishing, picking berries,  col-
lecting firewood and gardening. Occasionally he could also get money by writ-
ing in newspapers and selling photographs. In appearance he was quiet and
unpretentious, but his tricks, pranks and jokes made Jussi a person who is still,
more than 20 years after his death, vividly remembered in the village.

I chose Heikan Jussi as the subject of my theses because he was a good
friend of my grandfather and I have heard all my life stories about Jussi from my
family. I do not remember him personally because I was only four years old
when he died. I collected my material about Heikan Jussi by interviewing vil-
lagers who had known him, during six weeks in the summer of 1989. I have also
read letters written by Jussi to his sister as well as articles written about him.

The possible reasons for Heikan Jussi adopting the role of a local fool were
physical and social. Of the physical reasons the most important was his poor
health. Jussi suffered from tuberculosis in his youth and had to spend a lot of
time in a sanatorium. At home he was not able to follow the instructions for
treatment, since he could not afford for example a satisfactory diet. Because of
his tuberculosis and insufficient nourishment Jussi remained small and became
hunchbacked.

Jussi’s social status was low, since his constant poor health alone caused
economic problems. The villagers helped Jussi occasionally by for example
giving him firewood or food. Jussi’s life was a constant struggle against difficult
circumstances. Because of the social status of his family Jussi could not con-
tinue his studies after elementary school. But he had a desire for knowledge and
many talents, and he compensated his lack of schooling by studying on his own
for example Russian, Swedish and Esperanto and by reading books and several
magazines and newspapers.

The role of a local fool was familiar to Jussi, since his father had set him an
example as a local fool. From his father Jussi learned the profession of a shoe
maker as well as a sense of humour.

Jussi remained unmarried all his life, even though he showed interest in the
opposite sex. During his life Jussi was in correspondence with several women,
but the correspondence came to an end when he did not accept proposed meet-
ings because he was afraid that his physical appearance would cause repulsion.
In his letters he was careful not to reveal his social status.

Jussi’s social status was in many respects different from that of the villag-
ers’. He manifested his deviation in the following ways: first in linguistic and
semantic games and in verbal or practical jokes; second, in his physical appear-
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ance and movements and third, in the ways be built and decorated his spatial
environment, his house and yard.

Jussi was verbally very talented. He mastered several styles of language: the
everyday language spoken in the village, standard Finnish, different styles used
in documents and literature well as the local dialect which was disappearing at
his time and of whose mastering he was famous. He played with the double
meanings of words, he invented neologisms and quoted things he had read,
especially proverbs for example from the Bible, in unexpected situations. From
this followed that in communicating with Jussi there could arise misunderstand-
ings: when he wanted, he interpreted a message in a way that was the most
favourable to himself. He chose the manner of speech and interpretation ac-
cording to the person he was speaking with, the situation and his own mood, and
the other person had to be content with what Jussi had chosen.

Verbal and practical jokes were an area where Jussi’s creativity and sense of
humour flourished. The jokes could be harmless of unpleasant. The victim of
unpleasant jokes could be the whole village or one specific person. A great  part
of these jokes referred directly of indirectly to sexuality of defecation and could
be an expression of sexual frustration resulting from Jussi’s unmarried status.
By defecating in public or in unusual places Jussi expressed his opinion in situ-
ations where other methods were inadequate. Harmless jokes were usually meant
to amuse and strengthen his identity as a local fool.

Jussi’s physical appearance was deviating in two ways: he was small and he
had a hunchback. Sometimes he accentuated his deviating appearance in sev-
eral ways: he could shave the other half of his long beard, he could use earrings,
paint his toenails et cetera. He could also manifest his deviation motorically, for
example by sawing wood according to a certain rhythm.

Jussi’s environment, his house and yard, expressed their owner’s unexcep-
tional personality. His house was full of objects he had collected during his life.
Often these objects had put into surprising uses, for example ladies’ hats pur-
chased from an auction were used to protect plants from frost. Jussi was a handy
man and there were many his own inventions in the house. His house and yard
were a sight which the villagers had a chance to see by bringing him shoes to
mend or doing some shopping at his house.

The role of a fool to Heikan Jussi may have been a way of survival allaying
his frustration with many aspects of life and preserving his sanity. He could
control the actualisation of his deviating behaviour and dismiss his other roles.
When necessary, he could assume several of his roles at the same time. The skill
of combining these roles protected the fool: the intelligent fool was able to
defend himself against the mockery, which threatened a deviating person, by his
quick-wittedness, and the roles of a mocker and his victim could be reversed.
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Jussi was also able to regulate the behaviour of other by using his own behav-
iour and thus strengthen the prevailing rules. In communicating with Jussi the
villagers had to be careful to 'behave correctly' when they needed the help of a
shoe maker. A disrespectful behaviour towards Jussi could result in surprising
methods of mending shoes.

Although Jussi’s social status was lower than that of the other villagers, he
gained a respected status by using his intellectual gifts. By directing his intellec-
tual energy and creativity into deviating behaviour, Jussi was also able to get
intellectual satisfaction, which otherwise would have been difficult for an un-
educated, talented person in a village society. The role of a local fool was also
freer than those of the other villagers and allowed him to deviate from the pre-
vailing rules of the village. Despite his low social status Jussi had more room in
his role as a local fool than the other villagers. Therefore his status could in
some situations be higher than that of the others.

FACING THE SPIRITS: ILLNESS AND HEALING
IN A JAPANESE COMMUNITY

Arne Kalland. Copenhagen, Denmark.

The Japanese have long been known to subscribe to more than one religion
at the same time. In particular, most Japanese are found to be parishioners both
of Buddhist temples and Shinto shrines, and these institutions have therefore
often been regarded as complementary in that they fill different needs. This fact
has triggered a controversy among scholars, whether religions such as Bud-
dhism, Shinto, Taoism, various new religions and other popular expressions of
religiosity ‘constitute a multilayered structure or a single fused structure’.1

The answer to this problem depends partly on the perspective one chooses
for analysis. From the point of view of the clergy the religions are clearly dis-
tinct. The matter is less obvious when seen from the point of view of laymen. In
this paper I will address the question by looking at the ways people conceptual-
ise illness in religious terms and how such beliefs influence people’s behaviour
in their attempt to recover from illnesses through healing practices.

By taking a local community (Shingû in Fukuoka Prefecture)2 as the unit of
analysis it is possible to follow certain individuals through a number of reli-
gious activities.3 By this approach it will be possible to analyse to what extent


