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Abstract: The paper deals with images of faith and knowledge in the works
of Mykhailo Maksymovych, a famous botanist, folklorist, and historian of
the 19 century and the first rector of the University of Saint Volodimir in
Kyiv. Mykhailo Maksymovych’s way of solving the problem of the relation-
ship between religion and science is analysed in the general context of the
intellectual processes in Eastern Europe of the 19" century. The study is
based on Mykhailo Maksymovych’s published works, memoirs, letters, and
unpublished texts, held in the Institution of Manuscript at the Vernadsky
National Library of Ukraine (Kyiv). The methodological foundation is the
approaches of the Cambridge School of Intellectual History, theorising on
cultural memory and quantitative content analysis with MAXQDA-2022.
The paper shows that Mykhailo Maksymovych’s attitude to the demarcation
problem of knowledge and faith resulted from a combination of his personal
religiosity and his fascination with the ideas of Friedrich Schelling. Mykhailo
Maksymovych perceived the Bible as a relevant description of the “factual”
dimension of human history. He represented the philosophy of the heart,
widespread in Ukrainian intellectual life of that period. Maksymovych’s
deep personal religiosity, combined with his theoretical ideas about the
correlation between faith and knowledge, led him to the idea of Orthodox
coherence between Russia and Ukraine. This was an actualisation of the
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early modern idea, elaborated in the Kyivan Synopsis of the late 17% century.
Mykhailo Maksymovych actualised these ideas on the basis of Romanticism.
Early modern ideas were close to Maksymovych’s consciousness because
he was religious in the traditional Orthodox sense. Religious images of
Ukraine in the works of Mykhailo Maksymovych were similar to the ideas
of Konstantin Leontiev, a famous Russian conservative philosopher of the
second half of the 19* century.

Keywords: biblical literalism, content-analysis, historiography, philosophy
of the heart, Mykhailo Maksymovych, Romanticism, religion, Ukraine-Rus-
sia relations

Introduction

This paper aims to depict the attitude of Mykhailo Maksymovych (1804-1873)
to the correlation between faith and knowledge, as well as the role of religion
in the construction of images of Ukrainian land by this scholar. It should be
noted that Mykhailo Maksymovych was a famous Ukrainian intellectual born
in the Ukrainian part of the Russian Empire to the family of a local nobleman,
a descendant of the Cossack elite. Mykhailo Maksymovych studied biology
at Moscow University and became a professor of botany there. He was also
interested in history, literature, and ethnography and took part in meetings
with Alexander Pushkin, Sergey Uvarov, Nikolay Gogl, Alexander Gercen,
and other representatives of the imperial intellectual elite (Maksymovych 1994:
388-394).In 1827, he published Little Russian Folksongs (Maksymovych 1827).
It was one of the first collections of folk songs published in the Russian Empire
(Hrushevskyi 1927). When Saint Vladimir University in Kyiv was founded in
1834, Mykhailo Maksymovych was invited there as professor of Russian lit-
erature and, simultaneously, as the first rector of the newly created University.
Due to problems with his health, Mykhailo Maksymovych left the position of
rector in 1835, and served as a professor intermittently until 1845, after which
he lived in his small village house as a private person. Mykhailo Maksymovych
was a generally well-known representative of intellectual life in Ukraine in the
19 century (Ostrianyn 1960).

Maksymovych’s biography, as well as his works in botany, history, and litera-
ture, have been studied by historians in the Russian Empire, the Soviet Union,
the circles of the Ukrainian diaspora, and in modern historiography (Grush-
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evskiy 1906; Hrushevskyi 1927; Markov 1986; Chyzhevskyi 1992; Velychenko
1992; Yas’ 2014; Kutsyi 2016). However, the role of religion in Maksymovych’s
life and research activity has not yet been studied.

This research is based on the published works by Mykhailo Maksymovych
(Maksymovych 1833; Maksymovych 1847; Maksymovych 1876; Maksymovych
1877; Maksymovych 1880), as well as his published personal documents, such
as his autobiography and letters (Maksymovych 1898; Maksymovych 1994;
Maksymovych 2004). The author of this paper has also studied Maksymovych’s
unpublished manuscripts held in the Institution of Manuscripts in the Verna-
dsky National Library of Ukraine in Kyiv IMVNL).

The attitude of Mykhailo Maksymovych toward the correlation between
faith and knowledge was studied by the author using the methodological
approaches of the Cambridge School of Intellectual History. Such famous
representatives of this school as Quentin Skinner and John Pocock focus on
the need to reconstruct the local and historically changeable sense of linguistic
action and to understand the context of intellectual processes (Skinner 1969;
Pocock 1985). Quentin Skinner and John Pokkok used the concept of language
games, described by Ludwig Wittgenstein (Wittgenstein 1922), to understand
the history of ideas. This concept helps us understand the principles of Mak-
symovych, as well as other historians of the Russian empire, use of such terms
as ‘belief’, ‘faith) ‘religion; ‘ethnicity; and so on.

The author studied Maksymovych’s worldview in the context of the general
situation in the intellectual life of the Russian Empire in the 19" century. This
was understood in terms of the ‘new imperial history’ developed by authors
from the journal Ab Imperio. The concept of the imperial situation was ex-
tremely important. Ilya Gerasimov defines the “imperial situation” as a parallel
existence of different social hierarchies and value systems within the borders
of the empire and, at the same time, the attempts of the imperial political and
intellectual elite to acquire and schematise such diversity (Gerasimov et al.
2009: 3-32). The concept of internal colonisation proposed by Alexander Etkind
is very appropriate here (Etkind 2011).

The concept of metaphors by George Lakoff and Mark Johnson should also
be considered in order to understand the features of the religious images in
Maksymovych’s works (Lakoft & Johnsen 2003). Based on the understanding
that metaphors shape not just our communication but also the way we think and
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act, the author of this paper tries to define the basic metaphors Maksymovych
used to describe and understand the correlation between knowledge and faith.

Maurice Halbwachs’ idea about the social construction images of the past
is now generally accepted. Contemporary methodologist of history Lorina
Repina arguably writes that we should pay attention to the unreflected mental
stereotypes in historians’ texts, as well as the social and political circumstances
of their activity. Historians create images of the past that are permanently
changeable, but, at the same time, such images tend to be canonised in terms
of national and state narratives (Repina 2020).

The personal religiosity of Mykhailo Maksymovych

Religion was an essential part of Maksymovych life. His childhood upbring-
ing was in a monastery, where his parents had sent him to get an education.
Maksymovych recalled in his autobiography:

ILamuiit 200 scustu moeti npowten 6 Tumkosugure. Ommyoa s omoaH Ovin
6 bnazoseuenckutl ieHcKUuli MOHACMbIPy, ObieuiuLl 6 30710MoHOUle, 6
KOMOPOM yHUNLACL 2paMOme U Mamb Mo, U 6ce 050U mou Tumxosckue.
Tam y uepruypt Bapconoguu, cecmput eenepana Tonenku, npouten
s Ipamamuxy, Yacnosey, u Ilcanmoipo (MOHacmuipckuti Kypc Hayx,
ycmanosenenHuili euje c6. Kupunom-gpunocodpom nepsoyuumernem
cnassanckum) (Maksymovych 1994: 389).

The fifth year of my life was spent in Timkivshina. From there, I was sent
to the Annunciation convent in Zolotonosha, where my mother and all
my Timkovskie uncles had been taught. With nun Varsanofia, general
Golenkoss sister, I studied Grammatica, Horologion, and The Psalter (it
was a monastic course of sciences, which had been established by the
saint Cyril philosopher, enlightener of the Slavs).

This was typical of Ukrainian nobility in the Russian empire in the late 18™ and
early 19" centuries. The social connection between the secular elite and clerical
circles in Ukraine was stronger than in ethnic Russian regions. In the central
part of the Russian empire, the education systems for the Orthodox clergy
and the representatives of the civic elite had been developing separately since
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Peter’s time, and the clergy was being formed as a distinct estate. The attitude
of the Russian nobility towards the priests and monks was rather arrogant. In
the Ukrainian part of the Russian empire, there was another situation due to
the general features of the historical development of the Orthodox Church in
Ukraine (Leiberov 2019: 152-165). Since the second half of the 16" century,
when most parts of Ukrainian ethnic territory were within the Polish-Lithu-
anian commonwealth, Orthodox education here developed in strict confron-
tation with Catholic confessionalisation. As part of this process, Orthodox
schools in Ukraine, such as Ostroh Academy, the schools of the Orthodox
brotherhoods, and the Kyiv-Mohyla Collegium, adopted the principles of the
traditional Western European education system. This specificity was preserved
during the Ukrainian Cossack autonomies within the Russian empire. The
European education traditions were an integral part of the education system
in the Ukrainian Orthodox collegiums. The representatives of the Ukrainian
Cossack elite studied there together with representatives of the clerical circles;
Orthodox collegiums were intimately involved in the social life of Ukrainian
cities. After the abolition of Ukrainian autonomies in the Russian empire, the
traditions of social connection between clerical and secular elites were saved
(Posohov 2014; Posokhova 2022). This is why the deep engagement of young
Maksymovych in traditional Orthodox practices was rather typical for his
social group.

It should be noted that many intellectuals in the Russian empire in the
19" century lost their childish faith after becoming adults (Ivaschenko 2020).
However, Maksymovych’s letters to his wife and others demonstrate that he
was a very religious person until the end of his life. For example, in 1858, he
wrote to his wife:

IIpusem mebe, mos munetivias Mapycervko, uz domy Enazunvix, Kyoa
A NpUexan 64epa 6 NondeHv, cryuias 06e0HI0 6 bnazouectnueom zopae
Bonxoee... A 1 omnpaenatoce 3aempa 6 danvruil nymo, Ha Onmuny
nycmoino u 6 Kanyey. IMVNL, fund 32, unit 1, folio 1)

I am sending you a “hello”, my dear Marusen’ka, from Elagins’ house,
where I arrived yesterday at noon after listening to mass in the pi-
ous town of Bolhov... And tomorrow, I am going to go to the Optina
monastery.
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In 1870 Mykhailo Maksymovych wrote to his wife:

Bce, umo umeem Onuscatiuee omuouteHue x Anekceiixy [coin M.
Maxcumosuual, umo umeem 61uUAHUE HA €20 XAPAKMED, HPAB, YM U
300posbe, 6ce Mo y MeHA 6 yMe U Ha cepOue 3AHUMAe 2IABHOe MECHIO,
nocne Iocnoda Boza». (IMVNL, fund 32, unit 46, folio 2)

Everything that relates to Alexeyko [Maksymovych’s son], everything
that influences his character, temper, intelligence, and health, are all in
first place in my heart after God.

Maksymovych was deeply connected with clerical circles; he communicated
with bishops Innokentiy Borisov and Evgeniy Bolohvitinov not only because of
their common scientific interests in the history of old printing but also because
of their spiritual interests (Markov 1986: 24-25).

It is well known that Maksymovych translated psalms into Ukrainian
(Holovashchenko 2006: 55-62). In the letter to Russian poet prince Pyotr Vy-
azemsky, Maksymovych wrote that he made translations to help the peasants
in their glorifying God:

A scenan 6vr Hanewamams 0co0010 KHUNCKOW NCAIMO8 08a0uamb,
Komopuie nepegedetvl yoauHee NPOUUX, U NOCBAMUMb IMY KHUNCKY
Ocmposxcckomy b6pamcmay, umobv. mam, 6 Ocmpoze, c60eHAPOOHAS,
MECMHAS Peyb CAbIMANACL He 8 00HUX NPOCBIX U 4ACMO He00OPbixX
NecHOneHusx, Ho U 8 noceéswerHvix xéaneruro Iocnoda-boza. (Barsukov
1901: 203)

I want to print a particular book of the twenty psalms, which had been
translated more successfully than the others, and to dedicate this book
to the Ostroh brotherhood in order to make the local language heard not
only in simple and sometimes evil songs but also in the cants dedicated
to glorifying God.

In general, Mykhailo Maksymovych was a conscious Orthodox Christian whose

faith was essential to his life. That is why it is a relevant task to understand the
correlation between the faith of the scholar and his scientific work.
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The influence of Schelling’s philosophy on
Maksymovych’s attitude to the correlation between
knowledge and faith

Maksymovych’s attitude to the problem of demarcation between knowledge
and faith resulted from his attempts to harmonise the philosophy of Schell-
ing with the traditional Orthodox worldview. Friedrich Shelling was very
popular at Moscow University when Maksymovych was studying and teach-
ing there. As a student, Maksymovych attended lectures by professor Mykhail
Pavlov (1792-1840), who was primarily responsible for spreading Schelling’s
naturphilosophie in the Russian empire. It is well known that Mykhail Pavlov
started his lectures in agriculture, mineralogy, and forestry with the question:
“You want to know about nature, but what is nature and what is knowledge?”
(Ostrianyn 1960: 38).

In Shelling’s philosophy, the concept of integrity was fundamental. In
Ideas for a Philosophy of Nature: An Introduction to the Study of this Science
(1797), Friedrich Shelling argues that nature is the visible spirit, and the spirit
is invisible nature (Schelling 1988). Shelling’s historiosophy was formulated
in his System of Transcendental Idealism (1800). Friedrich Shelling developed
the idea of history as a progressive, gradually self-disclosing revelation of the
Absolute (Schelling 1993).

Based on these statements, Maksymovych developed his views on the
integrity of knowledge and faith. In 1833, he published “The Letter About
Philosophy” in the popular Moscow philosophical and political magazine
“Telescope” (Maksymovych 2004a). Maksymovych described philosophy as
generalising the other spheres of knowledge into a single, general beginning
and developing knowledge from this into a harmonious system. He concluded
that all science should be philosophical.

In the book “Reflection on Mature” (1833) Maksymovych claimed:
IIpupoda npedcmasnsiem co6ow0 Xpam, NOAHVIT HeuspeueHHbLMU
svipancenuamu moicneti Xyooxnuxa Beesviuinezo, knuey, ede xasxiooe

71080 ecmb u3peueHHas moiciv Teopua, omeonocox écemozyusezo «JJA
BYJIET». (Maksymovych 1847: 2)
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Nature is a temple full of indescribable representations of the Supreme
Artist’s thoughts; it is a book where every word is an untold thought of
the Creator and an echo of the omnipotent “LET IT BE”

In more detail, Maksymovych’s unpublished “Notes About Human and Divine
Knowledge” (1860s) considers the relationship between religion and science.
Maksymovych wrote:

Iosuanue, komopoe uenosex umeem o boze, pedko, u noumu Hukozod,
He 0bL8aerm COBEPUIEHHOM COZTIACUL C €20 OCMATIbHLIMU YOeHOeHUSIMU,
XOMs uenogex cam U He 3ameuaem Imozo. VHoz0a mviciu uenogexa
0 Boze m0os#cHO Obl HA36aMb XPUCTIUAHCKUMU, HO 8 MOM XHce Henosexe
NOHAMUSA 0 Penueull U 0 USTULHBIX UCKYCCIMBAX, eCu Obl Mbl 637U UX
0MOenbHO, 0KA3ANUCH Obl HACTNO A3bIMECKUe, NOHAMUS €20 0 HAYKe Obinu
6v1 coscem be3boxctvte. .. /I00u, Komopuie viuie Opyeux no NPUPOOHbIM
cnocobHocmsam, 6nusce 0pyeux 00Cmuzarm HympeHHell Uenocmu.
(IMVNL, fund 32, unit 502, folio 8)

Cognition of God is rarely, hardly ever entirely, consistent with other
people’s opinions, although a person does not recognise it by himself.
Sometimes, a person’s thoughts about God can be characterised as
Christian. However, if they were taken separately, his ideas about reli-
gion and art could be found as pagan, and his perceptions of science are
totally godless. .. People who have better natural capabilities are closer
to internal integrity.

This is why we can conclude that Maksymovych was sure that faith and rational
knowledge should be integrated into a single system, an approach that came
from his attempts to harmonise Friedrich Shelling’s concept of integrity with
the traditional Orthodox worldview. This brings us to the second problem:
Maksymovych’s use of specific Christian ideas in his scientific works.
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Biblical literalism and the philosophy of the heart in
Mykhailo Maksymovych’s works

We can find a certain biblical literalism in Maksymovych’s scientific ideas. In his
popular “Book by Naum about the Great God’s World”, which was published in
1833 and then reprinted several times, Maksymovych used biblical statements
to describe the creation of the world (Maksymovych 1833: 10). We cannot agree
with the statement of the Soviet historians, that it was Maksymovych’s capitula-
tion to the censorship of the Russian empire (Ostrianyn 1960: 74). It should be
noted that in the USSR Maksymovych was described as a progressive scientist,
which is why such Soviet historians as Daniil Ostryanin and Polycarp Markov
could recognise that Maksymovych had not understood something, although
they tried to underline the elements of his worldview that could be character-
ised as progressive in terms of Soviet ideology (Ostrianyn 1960; Markov 1986).

However, studying Maksymovych’s manuscripts shows that he used biblical
stories about the Great Flood and the Babylonian tower to describe the history
of languages even in his private notes, which the censors did not check. For
example, in notes about literature (1834) Maksymovych wrote:

Buin edun s3v1x u nocne nadenust. Paccenerue moodeti no nuuy éceii 3emau
U cmeuderue sI3bIk08 UX — 601 08a POKOBbIX COObIMUS 8 HEN08EHECKOM
pode, Henocpedcmaennvim Oeticmeuem Bocveti 6onu npoussedentuvie.
(IMVNL, fund 32, unit 389, folio 28)

There was a single language after the Fall. Resettlement of people over
the face of the earth and confusion of languages were two fatal events
in human history directly caused by God’s will.

In his published article, “What Is the Origin of the Russian Land According
to Nestor’s Narrative and Other Ancient Russian Scriptures” (1837), where
Maksymovych criticised Normanist theory, he also used the Bible to explain the
ancestry of the Slavic people. Maksymovych sincerely believed in the literary
sense of the Great Flood and tried to explain the origin of the Slavonic peoples
from Noah (Maksymovych 1876: 75).

Maksymovych’s unpublished extracts from the Bible deserve special at-
tention. He wrote out quotations from Scripture using the words ‘tribe; folk]
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and ‘language’ He underlined these words with a pencil and added notes like
“tribe = dialect, folk = language” (IMVNL, fund 2, unit 2481, folio 1). It seems
that he did not just try to understand the biblical context of these words; he
also used the Bible to understand the nature of ethnicity. It should be noted
that Maksymovych understood the nation in a primordial sense. The romantic
concept of national spirit was essential for him (Yas’ 2006). The nation was
described as an organism by Maksymovych, who perceived such a description
not only as an anthropomorphic metaphor but also as a characteristic of the
nation “as it is”. That is why Maksymovych used the Bible to understand the
nature and sense of the “national spirit”, understanding nations as the thoughts
of God in terms of Johann Herder (Schmidt 1956).

Mykhailo Maksymovych was a representative of the philosophy of the heart.
He described the heart as the centre of the emotional and spiritual nature, which
is connected with God. In Maksymovych’s unpublished notes for lectures about
literature (1834), we find the following speculation:

Cpedomouue u UCOUHUK BHYMPeHHell HU3HU Haulell ecmb cepoye. B
cem BHympeHHeM MAUHCIEEHHOM CEAMUNULLE OYULU NOUUIOM HAYAMKU
0yxa, CoCMassIOU4e20 Ly Huiy10 HacHib UL COPOHY 0y Uil Haulell, Koeto
obpauiervl onu k boscecmey u xusHu 6e4Hoil. B cepoue susem n10606b —
uygcmeo becnpedenvHoe, 8euHoe 8ceobujee — KOUM 0yuia 00vemnem éce,
Komopoe cemy Oaetn iusHv. JI10606b ecmv 0103 COBEPULEHCNEBA, COI03
ucmumbl, 6n1aea u kpacomol; xapaxmep eé, 2apmonus sxusHu. (IMVNL,
fund 32, unit 389, folio 32)

Our heart is the centre and source of our inner life. There is a basis for
the spirit in this internal mystical sacristy of the soul, and this spirit
is the best part of our soul; it is dedicated to divinity and eternal life.
Love lives in the heart, and love is an unlimited and holistic feeling; it
helps the soul to embrace everything that gives life to everybody. The
mind is a rational force of the soul, it allows us to turn feelings of the
heart into thoughts. Feelings of truth are explained and turned into
knowledge by the mind.

It should be noted that such ideas were rather popular in Ukrainian intellectual
life in the late 18" and early 19" centuries. Grigoriy Scovoroda (1722-1794)
and Pamphip Yurkevich (1826-1874) were the most famous representatives
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of the philosophy of heart (Chyzhevskyi 1992). Maksymovych’s ideas about
the heart were closer to the ideas of Pamphip Yurkevich because Grigoriy
Scovoroda criticised some traditional Orthodox ideas and practices (Popovych
2003; Ushkalov 2019). At the same time, Pamphil Yurkevich and Mykhailo
Maksymovych developed their philosophies of heart within the framework
of Orthodoxy.

Maksymovych’s religiosity and his concept of the ‘Russian
world’

Maksymovych’s attitude to the role of faith in understanding history was es-
sential for his concept of the ‘Russian world, which was combined with the idea
of the national spirit and an emphasis on Ukrainian specificity.

Contemporary Ukrainian historian Olexiy Yas” underlines this contradic-
tion in the works of Maksymovych (Yas’ 2014: 182-184). On the one hand,
Maksymovych wrote extensively about the ethnic differences between northern
Russia and so-called ‘Little Russia, or Ukraine (he used these terms as syn-
onymous). In the notes for the lectures at Saint Vladimir University in Kyiv,
Mychailo Maksymovych underlines the features of Ukrainians in comparison
with Great Russians:

B cHowenusx demeil ¢ podumenamu 6onee 610 OMKPLIMOCMU,
pasencmsa, UCKpeHHOCMU, PABHO U 8 OMHOWEHUAX NO08, 066U
MO710001i... Om moeo 6osee nonHoe u cMpoiiHoe pazeumue 0yulesHbIX
CUTI, 0T 111020 4YBCTNB0 00CMU2ATIO 00 PA3BUIMUS HENOCPeOCH BEHHO20,
0o cmpacmu, u camas eéepa (penuzuo3Hoe 4y8cmeo) menee...
JKusmv npakmuueckas, eHewHss 60iee PA3BUMA y 6eIUKOPOCCUSIH, ¥
YKpAUHUes — BHymMpeHHssA Hu3Hb 0yxa. JKusnv nepevix — 006016Cmeo,
smopuix — Hedosonvcmao. (IMVNL, fund 32, unit 393, folio 10)

There is more openness, equality, and sincerity in the relationship
between parents and children, as well as in the relationship of sexes,
in the sphere of young love... That is why there is a more complex and
consistent development of the soul’s powers, and that is why emotion is
more ingenious, and as far as passion, development, and faith (religious
feeling) is warmer... Practical, external life is better developed among
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Great Russians, and the internal life of the spirit is better developed
among Ukrainians.

In terms of Romanticism, Maksymovych described ethnicity as an organism;
the concept of the ‘people’s spirit’ was fundamental to him, and he wrote about
the differences between the spirits of the Great Russians’ and the Little Russians.

At the same time, Maksymovych defended the idea of so-called Russian
integrity, using the term the Russian world in opposition to the West. Maksy-
movych wrote in the “Letter about Bohdan Khmelnickiy” (1857), which was
addressed to Mykhail Pogodin, a professor at Moscow University:

A dymaio, umo moti Kuesckuii 63ens0 na Boedana cotidemcs ¢ meoum
Mocxkosckum 6 00HO Pycckoe 6033penue, makuce, kak Mockoeckas
u Kuescxas Pycv - 0se cmopoHbL 00H020 Pycckozo mupa, Hadonzo
pasposHeHHble U 0dxe NPOMUBOCMOAEULUE Opye Opyey, COULIUCD
80eduHo - ycunusmu boedana. (Maksymovych 1876: 397)

I think that my Kyiv view of Bohdan will be combined with your Moscow
view in a single Russian outlook, as well as Moscow and Kyiv Rus’ as
two sides of the Russian world, which had been divided and even op-
posed to each other, and came together through the efforts of Bohdan.

David Saunders shows that Maksymovych believed in the unity of the em-
pire, using the image of the Ukrainian past to give Ukrainians and Russians
a fuller sense of their common cultural and historical base (Saunders 1985:
154). Oleksiy Tolochko has demonstrated that in the famous discussion with
Mykhail Pogodin about the heritage of the Kyivan Rus, it was Maksymovych
who defended the idea of Russian unity with his statement about the historical
connection between ancient Rus’ and modern Ukraine. At the same time, his
opponent Mykhail Pogodin denied this connection; he stated that only Rus-
sia was historically linked with Kyivan Rus), and therefore, he recognised the
specificity of the Ukrainian historical way (Tolochko 2012: 205-235).

It should be noted that in the middle of the 19" century, Ukrainian national
consciousness moved to a new stage. In terms of Lysyak-Rudnickiy, it was the
second stage of national building, when we can trace the separation of Ukrainian
national consciousness from the Russian one (Rudnytsky 1988). Nevertheless,
Mykhailo Maksymovych did not support this tendency. He lived till 1873,
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but mentally, he was a representative of the first half of the 19" century, when
Ukrainian and imperial loyalty could be easily combined, when Ukrainian
national revival was perceived by the conservative Russian thinkers, such as
Sheveriov or Pogodin, as a representation of Russianness. Olga Andriewsky,
in her brilliant paper “The Russian-Ukrainian Discourse and the Failure of the
“Little Russian Solution,” shows that by the middle of the 19" century, such
perception went out of fashion (Andriewsky 2003: 188-190). However, we can
see that Mykhailo Maksymovych remained in this old paradigm.

It seems to us that Orthodox religiosity can explain this feature of Mykhailo
Maksymovych’s national consciousness. Religion was too crucial for him;
therefore, Orthodox coherence was decisive even when Mykhailo Maksy-
movych described the differences between Ukraine and Russia. Mykhailo
Maksymovych’s traditional religiosity became a barrier to adopting the modern
national consciousness resulting from modernization, secularization, and West-
ernization (Kravchenko 2011: 364). Such consciousness sometimes includes a
religious marker, but only as a sign of national existence among the other ones.
However, Mykhailo Maksymovych perceived religion as an intrinsic value.
Therefore, even recognizing and emphasizing Ukrainian ethnic and historical
specificity in every possible way, Mykhailo Maksymovych remained in the
framework of ideas about all-Russian unity. He understood this unity, first of
all, in religious categories.

Mykhailo Maksymovych’s choice should be understood in the more general
context of the modern Russia-Ukraine relationship. Olga Andrievsky argued
that in the late 19" and early 20" centuries, there were two different cultural
paradigms of Russian-Ukrainian discourse. The first paradigm was founded
on the idea of an ancient and sovereign Ukrainian-Rus’ land and people. This
was shaped by the struggle for Cossack’ rights in the Polish-Lituanian Com-
monwealth, legitimised by the Khmelnytsky Uprising of 1648, sustained in the
18" century through the historical chronicles of the Cossack elite, and given
modern form in the late 18" and early 19 centuries. Central to this vision was
the notion that Ukraine-Rus’ had voluntarily submitted to Polish and, later,
Russian monarchs on the basis of legal covenants that guaranteed it specific
corporate rights. The other vision emphasized the idea of an all-Russian identity
based on common Orthodox heritage, a common Rus’ origin, and a common
historical destiny. This idea found its first full expression in the Synopsis,
published in Kyiv in 1674 under the patronage of Inokentii Gizel, the archi-
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mandrite of Kyiv Pechersk Lavra. The Synopsis justified union with Moscow
on dynastic and religious grounds and cast the tsar as the Orthodox autocrat
and the defender of the Slavic—Rus’ Orthodox realm. This concept became the
basis for a modern Russian historical narrative (Andriewsky 2003: 196-197).
The paradigm of all-Russian unity includes many more religious, specifically
Orthodox, components than a paradigm of a sovereign Ukrainian-Rus’ land.
This is why the very religious Orthodox Maksymovych accepted this view.
Interestingly, this logic is found in the book by the Russian conservative
philosopher from the second half of the 19" century Konstantin Leontiev,
“Byzantinism and Slavdom”, in which the author argues:

Ymo, kak He npasocnasue, ckpenuno Hac ¢ Manopoccueii? OcmanvHoe
8Ce Yy MATIOPOCCOB, 8 NPEOAHUSIX, 8 BOCHUMAHUL UCMOPULECKOM, ObLI0
8osce uHoe, Ha Mockosuio mano noxoxcee (Leontiev 1876)

Only Orthodoxy has bonded us with Little Russia. Everything else was
completely different with the Little Russians: other legends and historical
developments that bore little resemblance to Moscow.

As well as Maksymovych, Konstantin Leontiev recognised the differences
between Ukrainians and Russians, although for him Orthodoxy guarantees
unity between Little and Great Russia.

We can also find another common feature in the worldviews of Maksy-
movych and Leontiev as both of them rejected the political dimension of Slavic
coherence. It should be noted that pan-Slavism was gaining popularity in the
Russian empire in the 19 century (Bushkovich 2003: 156; Kiselev 2015: 109).
In particular, in Ukrainian territories of the Russian empire, pan-Slavism was
present in the ideology of the secret Brotherhood of Saints Cyril and Metho-
dius, which was suppressed by the government in 1847. Maximovych was
closely acquainted with the previous members of this Brotherhood, such as
Taras Shevchenko and Pantyleimon Kulish (Maksymovych 2004b: 133-143;
299-307). He was also profoundly engaged in Slavic studies, writing much
about Slavonic languages and traditions. Nevertheless, he had never described
the Slavic peoples’ linguistic and cultural closeness as an argument for political
unity. Moreover, arguing with Josef Dobrowsky and Pavel Saférik, Maksy-
movych said: “There is no longer a single Slavic language, in the same way that
there is no longer a single Slavic nation.” (Maksymovych 1880: 56)
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Maksymovych constructed auto- and hetero-images based on the Orthodox
worldview. Catholicism in such a narrative was described as hostile and alien
(Kutsyi 2016: 16-17). For example, Maksymovych in his description of the
Union of Brest, Maksymovych condemned it with the help of a combination
of enlightenment criticism of religious violence and a very traditional apology
of Orthodox Christianity as true Faith (Maksymovych 1876: 565-571). He
also characterised the Cossack Uprisings in the Polish-Lithuanian Common-
wealth as “crusades for the faith and freedom of the holy Russian Kyiv land”
(Maksymovych 1876: 508). Religion divided Slavic peoples, and was a reason
why Maksymovych and Leontiev denied the political and cultural significance
of Slavic unity.

The study of intellectual history raises issues about the typicality of cer-
tain ideas. A collection of works by Maksymovych, published after his death,
consists of three large volumes (Maksymovych 1876; Maksymovych 1877;
Maksymovych 1880). There are more than half a million words there. So, there
is a question: which of his ideas were accidental in his texts, and which were
more important for Mykhailo Maksymovych?

Quantitative content analysis using the MAXQDA-2022 program helps
us solve this problem. With this program, we can detect the most used terms
in the books and articles by Maksymovych (Table 1). It is interesting that the
words “church” and “monastery” are used Maksymovycheven more often than
the words “chronicles”, “ethnicity”, “Rus”, and others. It is good evidence of the
role of religious images in his works.
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Word Number of uses
Kyiv (Kues) 2645
was (6b110) 1500
for (mns) 1449
churches (uepxsu) 1188
monastery (MOHacTBIPb) 1095
prince (KHsI3b) 890
Rus’ (Pycn) 806
church (uepxoBb) 731
time (Bpems1) 639
century (Beka) 613
hetman (rerman) 507
name (1ms) 505
Ukraine (Ykpanha) 465
chronicle (nerommce) 460
Khmelnickiy (Xmenpaniikmit) 455
Russian (Pycckoii) 407
we (Mbl) 316
history (ncropus) 299
city (ropon) 281
lands (3emn) 275
day (menp) 270
Dnipro (Juemnp) 266
Russia (Poccus) 253
people (napon) 222
book (kuura) 206
Cossacks (ko3akn) 195
Little Russia (Mamopoccust) 183

Table 1. Word frequency in the collected works of Mykhailo Maksymovych

281



Pavlo Yeremieiev

We can also assess the proximity of different words in the Maksymovych’s
texts. Content analysis shows that the word “Orthodoxy” is more often used in

proximity (in a single paragraph) to the words “ethnicity” and “Russian” than
in proximity to the words “church” and “Christianity” (Table 2). This shows
that the religious images in Maksymovych’s works were crucially important

for the construction of “people’s spirit” (in terms of Romanticism) as well as

in formulating the complex hierarchies of loyalties.

.
5z E 2 £ % 5 gl ¢
A~ O N4 O O o =} &~ =7
Poles 0 35 30 25 36 16 |36
Cossacks 3 0 12 6 11 |5 10
Khmelnic- 35 74 21 50 82 36 |83
kiy
Church 30 12 74 0 33 67 88 52 | 117
Catholicism 9 2 21 33 0 30 24 |23 |32
Orthodoxy 25 50 67 30 0 58 37 |72
Ukraine 36 11 82 88 24 58 0 50 |116
Rus’ 16 5 36 52 23 37 50 0 91
Russian 36 10 83 117 32 72 116 |91 |0

Table 2. The proximity of words in the collected works of Mykhailo Maksymovych

Conclusions

We can conclude that Mykhailo Maksymovych’s deep religiosity, combined

with his fascination with Schellingianism, caused him to formulate the idea of
the integrity of knowledge and the absence of contradictions between science
and religion. Maksymovych perceived biblical texts as a factually reliable story
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about humanity’s past. He represented the philosophy of the heart, developing
it within the framework of traditional Orthodox anthropology. Maksymovych’s
‘deep personal religiosity and his theoretically formulated ideas about the rela-
tionship between faith and knowledge determined his attitude to the problem
of Ukrainian specificity. Maksymovych emphasized the historical and cultural
differences in the people’s spirit of the Russians and the Ukrainians. However,
he remained within the framework of the idea of all-Russian unity, which was
perceived by him, primarily, in religious terms and which he developed based
on Romanticism. Maksymovych’s attitude to religion meant that modern
national consciousness, which was being actively formed in the middle of the
19" century, remained mentally alien to Maksymovych.
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