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Abstract: The article introduces folklore materials collected in the early twenty-
first century mostly from the Russian population of the mining settlements in the
Komi Republic, which were founded when iron mining started in the area in the
middle of the eighteenth century. The authors analyse the Christmas rituals and
poetry used by children and adults when visiting neighbours at Christmas. The
use of certain scenarios related to the celebration of Christmas and the Christmas
period shows how the local traditions that developed among the varied population
were integrated into the culture of Russian North and Central Russia.
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CHRISTMAS CEREMONIALISM OF THE RUSSIAN LOCAL
MINING TRADITIONS

From 2008 to 2015, we collected texts about the celebration of Christmas and
Christmas rituals from the population of three mining settlements. The texts
help to understand the traditions of the first third to half of the twentieth
century. We have analysed the collection of various sizes and informational
capacities containing very specific information about the contents of the ritual
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activities; popular definitions, clarifying details of genres, peculiarities of per-
formance, and contents of the ritual texts; gender, age, temporal, and territo-
rial markers; explanation of the reasons for and consequences of performing
a certain action or text from the point of view of the tradition-bearers.

House visitations to celebrate Christmas, dressing up, and divinations are
the typical attributes of local traditional Christmas rituals. Correspondingly,
we have divided the stories of Christmas rituals into three theme blocks. First,
the stories of celebration — ritual house visitations by children and adults. The
second theme, addressed by almost each and every interviewee, is dressing up.
These texts cover costumed people’s behaviour outside and inside the home,
period of activity, costumes (list of elements and quality characteristics), masks,
dressing-up characters, offering food to people wearing costumes. Less popular
are topics related to making masks and psychological experiences of meeting
the guisers or having been a Christmas guiser.

Lastly, we included many texts and listed witnesses concerning foretelling
rituals — divinations for the name or appearance of a future husband or for
the fortune (marriage, death, pregnancy, etc.) by using fence poles, flat cakes,
footwear, the shadow of burnt paper, water frozen in the spoon, wedding rings,
animals, etc., by listening at the cross-roads or at the window of the house, as
well as narrations on the divinations which were fulfilled or did not come true,
and actual stories of the interviewees’ lives.

Although the materials are fragmented and varied, it is possible to find stable
and optional elements in each theme block, showing the stability/optionality,
regularity/irregularity, popularity/unpopularity, reproducibility/uniqueness of
a verbal text, object, attribute, etc. in the tradition. Due to the vast amount
of materials and the limited space of the article, we will cover in detail texts
describing the visiting of homes during Christmas. Materials on Christmas
celebrations in the Russian mining villages of the republic are fragmented and
do not allow reconstructing a comprehensive picture of this phenomenon. At the
same time, using research summarising the rituals in the Russian population
of other regions and local traditions makes it possible to restore some aspects
of Christ worship and provides some general and specific details of local rituals.
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DETAILS OF CEREMONIAL ETIQUETTE

We have collected materials about the secular praise of Christ, i.e., home visita-
tion by the secular population. We did not collect any information about church
or church-related visitations by priests, clergy, students of church schools,
church choir, beggars (classification by Alexander Rozov; see Rozov 1999: 25).
According to the interviewees, the Christ-worship visitations of homes by adults
and children used to begin early in the morning on 7 January, i.e., on Christmas
Day!: ‘When we were young, we used to go out to worship... It was still dark
outside, but we ran to worship in the morning. ... Here we were, early in the
morning on Christmas Day...”

There is little or no evidence to any preparation, composition, gender, or age
of the worship groups. The records mention both group and individual worship
visitations, for example: ‘It is Christmas worship, yes, Christmas. That I know,
they came to me, I lived in this house already, they came to me. Kostikha,
like, Kosarikha?, and... six people’.* Judging by the number of records of the
poetical texts and comments from the interviewees, the children’s Christmas
visitations were popular in all three mining villages, especially in Kazhym and
Nyuchpas, but in the village of Nyuvchim the data about Christmas celebrations
and ‘singing divine songs’ present sporadic, solitary examples. It is known that
children more often went to worship at their relatives: ‘We did not go much to
strangers; we went to our relatives. Where the relatives are, there they run...’;
‘T also went to my grandmother and to my aunties, I went. ... I went to mine’, etc.

There is no information about the use in Kazhym, Nyuchpas, or Nyuvchim
of any special worship attributes (star, lantern, creche, ‘racheya’, etc.) that
were popular in the Northern Russian traditions.

At the entrance of the house, the worshippers got the host’s permission to
perform the worship ritual. The permission was granted in the form of implicit
dialogue, always in the same form: ‘Do you praise Christ? — ‘Praise!’ Then the
ritual started, followed by prayers and/or Christmas rhymes.

The hosts would greet the worshippers and give them pastry, eggs, candies,
and small change, which the children would share:

Somebody would give us two roubles; if someone was baking cakes, then
they would give us; we would come with a bag. And we were happy, as
those were hungry times...%

They would give us a kopek, perhaps, or something similar, a candy,
a cookie, or something baked...°
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Figure 1. The Church of St. Prokopy of Ustyug
in Nyuchpas, Koygorodsky District. Photo-
graph by Yulia Krasheninnikova 2013.

Figure 2. The Church of St. Dimitry of Rostov in Kazhym, Koygorodsky District.
Photograph by Yulia Krasheninnikova 2010.
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Well, someone would give a cake, someone would give a bun, someone
would give something else. But they seldom gave money. But they did.
Someone would give small change, kopeks. And once we went with one
woman, well, a girl, and they gave us five roubles. We were almost mad,
we ran desperately to the shop to change the five roubles...'°

It was generally assumed that paying to the worshippers would bring luck
to the family, so the hosts tried to satisfy their request. Research shows that
monetary gifts are directly tied to the veneration of ancestors and have a prog-
nostic, producing, and protective function: ‘The desire to pay the visitors well to
ensure the wellness of the household and the family was supported by a rather
archaic belief that the deceased ancestors can not only tell the future but also
influence life in other ways’ (Vinogradova 1982: 148).

Interviewees born in the 1940s spoke about the declining tradition of Christ-
mas visitations. According to them, the tradition began fading away approxi-
mately at the end of the 1950s:

FOnbuur, 0HbUUK, NPBLE HA CMYTLUUK, CIMYTILUUK HA 601O0K, 0all NAMAYUOK
[Little boy, little boy, jumps on a chair, the chair trips, give me a fiver.]
It was [performed] by little children. And the adults ... would sing some-
thing like in the church, that was what they sang. They also took part in
the visits, well, when I was young. And later, they stopped the worship,
and children stopped visiting, but before, we used to go often.!

THE LOCAL CHRISTMAS REPERTOIRE IN THE CONTEXT
OF THE ALL-RUSSIAN TRADITION

The repertoire of adult worshippers included the troparion ‘Your Christmas
Christ our Lord...” and the hirmos ‘Christ is being born, praise...” Sometimes,
these were also sung by children and teenagers, who had learned it from their
parents. When interviewed, the interviewees tried to follow the traditional way
of singing (singing and reciting), combining the fragments of various liturgical
texts into one text or borrowing and combining fragments from various canoni-
cal texts, affording alterations of canonical texts in their oral manifestation
(cpawyume — 30pascmeyiime ‘meet him — greet him’, muposu ceem pasyma —
mupa u scex pazyma ‘world with the light of knowledge — peace and reason to
all’, etc.; bold font shows the similarities of the texts):
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[Praiser’s repertoire]
Here he starts praising:
Xpucmoc posacoaemesa —
caasumkE!

Xpucmoc 6 neoe —
30pascmeyiime!
Xpucmoc Ha 3emsie —
eo3nocumecs!
Bocnoitiime, n100u, axo
npocsiasumcs!

Christ is being born — praise him!
Christ is in the sky — greet him!
Christ is on the Earth — ascend!
Sing people, as we are glorious!

Pooicoecmeo Teoe Xpucme
Boorce nac,

Boccusasa mupa u écex pa3yma.
Tebe knanaemesa, ceema
6ooicveo. ..

Christ, us Lord, Your Birth
Shining peace and reason to all.
We bow to you, divine light...
[Further] I forgot...*2

[Canonical texts]

Canon 1. Hirmos

Xpucmoc pooscoaemces —
caiasume!

Xpucmoc ¢ Hebec — cpauwume.
Xpucmoc na 3emsie —
803HOCUMECS.

Ilotime I'ocnooesu, ecs 3emnis,
H secenuem eocnoiime,
Jirooue,

Axo npocriasucs...

Christ is being born — praise him!
Christ from the sky — meet him!
Christ is on the Earth — ascend.
Sing the God, the whole earth
And sing with joy, people

As He is glorious...

Troparion, mode 4
Pooicoecmeo Teoe Xpucme
Bootce naw,

Bo3acusa muposu ceem pasyma,
B nem 60 36ezdam caysrcauiuu
3se30010 yuaxycs

Tebe knanamucsa, Connuy
IIpasowt,

U Tebe sedemu ¢ sbicomot
80CMOKQ.

Tocnoou, cnasa Tebe.

Christ, our Lord, Your Birth
Enlightened the world with the
light of knowledge

Because through Him those who
served the stars

We taught by the star

To bow to you, Sun of the Truth
And know you, the sun rising to
the high.

Lord, Glory to You. (Azbuka)®?
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The reasons for the fragmentation of the texts, the inconsistencies in the descrip-
tions of the Christmas visitation process, and the lack of earlier evidence can be
attributed in part to the age of the interviewee answering the questions (most
of them were born in the 1930s), the fact that churches were closed in mining
villages in that period, and that the Christmas rituals were disapproved. All
of this prevents studying the phenomenon in more detail.

The texts and recollections about Christmas celebrations as presented by the
interviewees who were children at the time, based on their personal experience
and personal feelings, are collected more often. These records, in addition to
the description of worship actions, include the time and age markers, motiva-
tion, examples of popular terminology, and various versions of poetical texts.

In these mining settlement traditions, children performed the Christmas
rhymes ynuuk, the versions of which were recorded in many Russian traditions,
in particular in Arkhangelsk, Vologda, Vyatka, Ulyanovsk, Nizhniy Novgorod,
and Voronezh oblasts, Prikamye (Vlasov 1995: 156; Drannikova 2000: 46;
Chernykh 2008: 101; Korepova 2009: 40; Voroshilin 2009: 31; Safronov 2011),
etc. Alexander Rozov, referring to Yevgeny Kostiukhin, notes that this tradition
originated from Polish schoolchildren; then, it was borrowed by Ukrainians and
Belarusians, and was later adopted in Russia (Rozov 1999: 48). The researchers
do not agree about the genre of the texts: in scientific terminology, they are re-
ferred to as ‘glorifying rhymes’ (Korepova 2009: 39—40), ‘Christmas song’, which
were ‘chanted or sang’ (Rozov 1999: 48), Christmas carol (Vlasov 1995: 156),
pauetika (Drannikova 2000: 46)', craska ‘glorifying chant’ (Chernykh 2008:
97, 101), etc. Publishers and collectors in the nineteenth century called these
texts children’s ratseya (P.A. Bessonov, G.K. Zavoiko, A. Sheshenin), npunesxa
‘ditty’, npuckaska ‘saying’ (G.S. Vinogradov, A.N. Sobolev) (Rozov 1999: 48).

Local popular terminology offers terms like npuckasynvrka ‘short tale’,
npuneska ‘ditty’, cmuwox ‘short poem’.'’> Commenting the peculiarities of per-
forming these texts, the interviewees say that they are sang and spoken aloud or
refer to the singing-recitative manner: ‘Words, words they say as the song goes.
They sing it a bit, just like a song’.! By these definitions, the interviewees refer
to the brevity and laconism of the form, often light, casual, funny content, and pe-
culiarities of performance; and refer to the ideas developed within the tradition
of the children’s genre as non-serious, in a simple form, and not meaningful.'”

Modern examples show degrees of textual variability: from 2 to 4 lines to
longer versions, where at the beginning, a character of a boy (8vrorbuuk /1onvuuk)
is introduced, then the main part describes his actions (‘sat on a chair’, jumped/
jumps on the chair’, ‘plays reedpipe’, ‘gathers guests’, ‘congratulates Christ’,
‘glorifies Christ’), and the conclusion includes a request for a gift (‘give me
a rouble/fiver’, ‘open your chest, give me a fiver’, etc.) and something tasty (‘to
the children for ginger bread’):
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Manenvruil onvuuk,
Cen na cmynbuuk,
Jlyodouroti uepaem,
Xpucma no3opasenaem.
Co ckomowm, srcusomom,
C nwenuuer, ¢ 08CoMm.
Tot, X038UH-MYHCUUOK,
Ionesati 6 cynoyuok,
Jlocmasail namauox.
Ham na opewru,
Jlemrkam Ha nomewku.

Little iun’chik [little boyl,
Sits on a chair,

Plays the reedpipe,
Congratulates Christ.
With cattle, with belly,
With wheat, with oats.
You, the host man,

Go to your chest,

Get a fiver.

For us to buy nuts,

For the children to have fun.*®

Shorter versions have been recorded, where the idea of glorifying the birth of

Christ or Christ and those present was the central motif:

FOnvuuxk, oHbvUUK,

Cen Ha cmynvuuk

B mpyb6ouky uepaem
Xpucma noaopassisiem.

Bovonbvuuk, 6b10HbUUK,
Cen nHa cmynbuuk.
Jledywry u 6a6ywKy,

U Xpucma nozopasnsem.

Tun’chik, iun’chik [little boy, little boy],
Sits on a chair,

Plays the pipe

Congratulates Christ.?

Viun'chik, viun'chik [Little boy, little boyl,
Sits on a chair,

Grandfather and grandmother
and Christ he congratulates.?

Some poetical versions show the ‘loss of the main part of Christmas rituals —
glorification of Christ’ (Rozov 1999: 48) and present the idea of request for

money or something tasty:

Ouvuuk, oubuUUEK,
CroK HQ cMyJIbUUK.
Cmynvuuk na 6040k,
Jlaiime namauok.

Or:

Manenvruil onvuur,
Ipvienyn na cmynbuuk.
A npuwen He mak —
Jlatime derioocky namakx!
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Iun’chik, iun’chik [little boy, little boy],
Jumped on a chair,

The chair tripped

Give me a fiver.?!

Little iun’chik [little boyl,
Jumped on a chair,

I have come not for nothing -
Give me some money, a fiver!??
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A. Rozov notes that some versions of the text were collected in the 1970s—
1990s ‘both from elderly singers recollecting their childhood, and from boys
and girls, and highlights that the main goal of these poems was ‘to make fun,
entertain the audience’, whereas performing ‘unchik’ by children and adults
in the 1920s-1940s ‘definitely illustrates the decline of the Christ glorification
tradition’ (Rozov 1999: 48). Data from the first decade of the twenty-first century
supports these conclusions. Persons who witnessed performing ynuux in the
1930s—1940s and the motivations of interviewees suggest that the aesthetical
function of the texts was less important than the practical function (receiving
food or things), as explained by the interviewees, or rather, by the difficult
situation of the local people:

...and they would compliment you, give something to you, a candy if
they have. Maybe only some sugar, as there was nothing tasty to give. Or
a cake, perhaps...?

Whatever they had, who gave candies, who gave cookies, who would
give some money, some kopeks, they gave whatever they could.*

So, some would give money — kopeks, some would give a pastry, some
would give candies... And we would perform, and then will buy with
this money a jacket, some fabric for a jacket, a skirt, or a dress; we had
nothing, we lived poor.?

Secondly, the interviewees clearly distinguish ‘worship’ genres from adult and
children’s repertoire. Individual witnesses said that children could also ‘praise
with prayer’. This type of worship was possible if adults had taught children to
pray, and therefore, the main criteria for the performance were whether you
were taught or not taught, whether you can or cannot pray. However, the com-
ments consistently illustrate that prayers are performed by the adults, while
yruuk is for children:

They, little ones, sang it [ynuux — Y.K., S.N.], while the adults — they
would sing ‘Christ is being born — praise him!?®

— They say that people in old times would visit and praise Christmas?
— Those who knew, old people. ...

— Did children praise, too?

— Children - no, they only listened.

— Did they not sing ‘Little iunchik?

— Oh, iun’chik, yes, they sang, sang...?”

...children said [yauur —Y.K., S.N.]. And the adults had a proper prayer.?®
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Commenting the age distribution of ‘worship’ genres, the interviewees implicitly
highlighted the ‘value’ of ritual texts, their importance, and significance for
the ritual: adults had a ‘proper prayer?, while children spoke ‘simple words’.

Thirdly, the interviewees attempt to separate the local (old-timer) and ‘im-
ported’ (in particular, by the new settlers and seasonal workers) repertoires, pay-
ing attention to the time markers and place of origin of a text. An interviewee,
commenting on one of the ynuux examples, marks terminological differences in
describing the Christmas home visitation process: czasums Poowcodecmeo (glorify
Christmas) (variant: xooums cnasums (go to glorify) — is a local term, while
ross0osams (sing carols) is a Ukrainian tradition term:

—...went to the neighbours and koliadovali the Ukrainian way.
— Did you call it so?

— No. It is in Ukrainian ‘koliadovali’.

- And how did you call it?

— Worship...*°

In another example from the same village, an interviewee explains singing
koliada®':

— Koliada is there, in the south [territories], we did not sing koliada.

— Where is ‘there’?

— For example, I lived in Belarus, so there they went koliadovat’. But here
they did not koliadovali, they slavili. And there were koliadki.??

Some comments characterise the contents of local children’s Christmas songs.
The interviewee quotes a part of a children’s decrying song sung at Christmas,
which was performed in the event of poor wages, and says that it was sung
in Belarus, while in Kazhym, children sing ‘all kinds of Christmas songs’. By
this implicit opposition (smutty vs. decent, appropriate), the content of local
children’s songs is characterised as positive or neutral:

— Our children would sing this smutty song:

‘And in this hut

Nothing to give,

The furnace is shabby,

The housewife [name] is dirty, messy’.

Then, they would run out with sticks and chase away.

— Did they sing this in your neighbourhood in Belarus?

—Yes, this was sung there. And here, children sing all kinds of Christmas
songs...%

The evidence proves that the tradition of xoszs0a (Christmas visitations with
carols) might have existed in the mining villages. The interviewees mention
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ronsoda as part of the local tradition, using the term rosis0a and defining the
actions of worshippers with the verb xosis006ams. For example, the following is
a fragment of an interview with an interviewee from Kirov Oblast, who moved
to the village of Kazhym in 1955:

— And during Christmas, there are koliadki, yes there are.

— Is it what you called it here, koliadki?

— For example, in my house, the grannies, yes, would come, and I lived
with my mother-in-law, and say: ‘May we koliadovat’?’

— Was it in Kirov Oblast?

— No, it was here, [when] I lived with my mother-in-law. They came to
koliadovat’. Sang: ‘Konsda mot, konsoda, Il Tot 0a ebiiiou 3a 60poma...
[Koliada, you koliada, // You get out of the gate...’ Then something
like ‘...He daww nupoowcra, Il Moy, 2o6opum, menenka 3a po2d... [...If
you do not give us cake, / We, say, take your calf by the horns...]
And then would start something, some nuckarynbkn. Yeah, well, then
we give them something. Children would also come...?

The interviewee cites two fragments of the xosus0a, where the first fragment
is also part of the worship visitation and depicts the coming of worshippers
(i.e., it is the introductory part). The second fragment is a threatening request
for alms or food. Vladimir Chicherov analyses in detail this type of New Year
wish songs, which include a request for ritual alms. He notes that the songs
of this type are seldom individual but ‘are almost always parts from another
text’ (Chicherov 1957: 124). In the songs, the request for alms ‘is in the form
of a threat to cause damage to the house unless the request is satisfied’ (ibid.),
‘it is a demand that becomes a threat to bring trouble’ (Chicherov 1957: 126).3¢

In another fragment of a koza0a collected in the Nyuchpas village, we see an
allusion to the F6.10uko (Apple) song that was popular in the city environment:3?

— They would come with koliada. They would bring something, somewhat...
‘Konaoa mut, kontada, kyoa kamuuwwca? /l Ko mne 6 pom nonadewn,
He eopomuwvces...’ [Koliada you, koliada, where are you rolling?
// You will get into my mouth and will not come back...] That was
what they sang. They would come with koliada, I lived in this house
already. ...

— Did they come with koliada here?

— Yes, yes.

— So they would celebrate Christmas on the seventh of January?

— Yes.

— Do they sing a Christmas prayer?
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—Yes. [The next day] koliada: ‘Koniada, movt konnada, kyoa kamuuwibea?
/l Ko mne 6 pom 6edb nonadewtdv, He sopomuuibea...” [Koliada you,
koliada, where are you rolling? // You will get into my mouth and
will not come back...] That was what they said. They would come with
this. Well, they sing some prayers, not what I tell you.

— Did they come with koliada on the second day?

—Yes, on the second day, they would come with koliada. [And on the third
dayl] girls would dress-up and come.3®

CONCLUSION

Though the data are fragmented and mosaic, we can say that the Christmas
ritual as part of the popular calendar of the Russian population in the Komi
Republic mining villages was rather dense, and similar to the other Russian
local traditions in respect of symbolic actions, modes of behaviour, types of magic
practices, and samples of verbal folklore. The use of certain scenarios, related
to Christmas celebrations and the Christmas period, shows how the local tradi-
tions, formed by the ethnically varied population (see Krasheninnikova 2019),
‘build in’ the culture of the Russian North and Central Russia, and some relics
of the mother cultures have become integral parts of the local traditions in the
course of development of the latter. The analysis of the Christmas rituals and
poetry in the records of the early twenty-first century shows similarities of the
contents of the ritual activities (house visitations in order to glorify Christmas),
modes of behaviour, types of magic practices (dressing-up), and verbal folklore
with other local Russian traditions. The modern records also show the decline
of the glorifying Christmas tradition, which is manifested in the lack of clear
information about the age, gender, and number of worshippers, absence of the
praising attributes (star, lantern, créche, etc.), visitations mostly of the rela-
tives by children, and reduction of the poetic repertoire.

NOTES

! The Catholic Church and the Protestant streams of Christianity celebrate Christmas
Day on 25 December according to the modern Gregorian calendar. The Orthodox
Church celebrates Christmas Day on 25 December according to the Julian calendar
(or ‘old style’), which corresponds to 7 January of the modern Gregorian calendar (see
https://ria.ru/20071224/93923436.html, last accessed on 23 July 2019).

2 Recorded by Y. Krasheninnikova in Nyuchpas, on 19.06.2013, from P.N. Kozlova, born
in 1942.

Local female nicknames; the wives were called by the family names of their husbands;
therefore, Kosarikha’s husband was Kosarev, and Kostikha’s husband — probably Kostin.
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4 Recorded by Y. Krasheninnikova in Nyuchpas, on 18.06.2013, from N.N. Chesnokova,
born in 1933, and G.N. Mikhailova, born in 1928.

5 Recorded by Y. Krasheninnikova in Nyuchpas, on 18.06.2013, from L.N. Kushkhova,
born in 1931, O.N. Obrezanova, born in 1937, and E.N. Karmanova, born in 1944,

6 Recorded by Y. Krasheninnikova in Kazhym on 2.07.2010, from L.V. Vavilova, born in 1930.

7 Aleksandr Rozov, with reference to data by S. Dmitrieva (Dmitrieva 1988: 19), mentions
paues ’a rack decorated with multicolored pieces of paper’ as a local attribute of
Christmas Glorification of Christ in Mezensky and Kholmogorsky districts of
Arkhangelsk Province (Rozov 1999: 40).

8 Recorded by S. Nizovtseva and P. Shakhmatskaya in Kazhym, on 24.06.2013, from
N.V. Guryeva, born in 1938.

9 Recorded by S. Nizovtseva and P. Shakhmatskaya in Nyuchpas, on 18.06.2013, from
E.N. Kosareva, born in 1948.

10 Recorded by Y. Krasheninnikova in Kazhym, on 25.06.2013, from I.N. Kuzmina, born
in 1927, and N.K. Zadorozhnaya, born in 1955.

11 Recorded by S. Nizovtseva and P. Shakhmatskaya in Nyuchpas, on 19.06.2013, from
M.N. Volodicheva, born in 1948.

12 Recorded by L. Lobanova, S. Nizovtseva, and A. Rassykhaev in Nyuchpas, on 5.06.2011,
from D.I. Kostin, born in 1935.

13 A. Rozov says that in the nineteenth century, in the course of glorification by the
clergy, they performed two pieces of the big Christmas repertoire that they usually
perform in the church — the troparion ‘Your Birth, Christ our God’, and the kondak
‘Today Virgin Gives Birth to Ever-Existing’ (Rozov 1999: 27), as well as secular prais-
ers —the troparion ‘Your Birth, Christ out God’, the kondak ‘Today Virgin’, the hirmos
‘Christ is Being Born’, and stichera, adding congratulations to the host on the holiday
or wishes of long life (Rozov 1999: 41).

14 See also G. Vinogradov’s term ‘ratseika transformed into counting rhyme’ (Vinogradov
1998: 356, No. 406 a, b, v).

15 The meanings of these words include the following: npuckasynvka — diminutive
from the noun npuckaska ‘short funny story, a joke’ (Ushakov 1939: vol. 3, col. 848);
npuckaska—fig. col. ‘storyteller’s introduction’ (Efremova 2000); Vologda, Perm ‘joke,
saying’; Vyatka ‘ditty’ (SRNG 1997: 383); npunesxa — Vyatka, South-Siberian ‘ditty’;
Vologda, Perm. In the wedding ritual a praising short song, often remunerated with
gifts, money, etc. (SRNG 1997: 338).

16 Recorded by Y. Krasheninnikova in Kazhym, on 3.07.2010, from T.S. Filyova, born in
1934, origin. from Brest Oblast, Belarus.

17 About the use of popular terminology to describe the genre and its characteristics, see
Krasheninnikova 2011.

18 Recorded by Y. Krasheninnikova in Kazhym, on 3.07.2010, from V.N. Filyov, born in
1934, and T.S. Filyova, born in 1934, origin. from Brest Oblast, Belarus.

19 Recorded by Y. Krasheninnikova in Kazhym, on 24.06.2013, from D.N. Shishnev, born
in 1932.
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20 Recorded by Y. Krasheninnikova and S. Nizovtseva in Kazhym, on 26.06.2013, from
G.A. Karavaeva, born in 1939.

21 Recorded by Y. Krasheninnikova in Nyuchpas, on 19.06.2013, from P.N. Kozlova, born
in 1942, origin. from Nyuchpas village.

22 Recorded by A. Rassykhaev, L. Lobanova, and S. Nizovtseva in Nyuchpas, on
5.06.2011, from D.I. Kostin, born in 1935, and A.N. Kostina, born in 1934, origin.
from Vygonichskiy Region of Bryansk Oblast; moved to Nyuchpas in 1958.

2 Recorded by Y. Krasheninnikova in Kazhym, on 2.07.2010, from L.V. Vavilova, born
in 1930.

24 Recorded by Y. Krasheninnikova in Kazhym, on 3.07.2010, from V.N. Filyov, born in
1934, and T.S. Filyova, born in 1934, origin. from Brest Oblast, Belarus.

25 Recorded by Y. Krasheninnikova in Nyuchpas, on 19.06.2013, from P.N. Kozlova, born
in 1942.

26 Recorded by Y. Krasheninnikova in Kazhym, on 25.06.2013, from I.N. Kuzmina, born
in 1927.

27 Recorded by Y. Krasheninnikova in Kazhym, on 25.06.2013, from V.D. Makarova,
born in 1925.

28 Recorded by Y. Krasheninnikova and S. Nizovtseva in Kazhym, on 26.06.2013, from
V.A. Karavaeva, born in 1939.

2 In this respect, the local popular definition of the word mosumea ‘prayer’ coincides
with the connotations that it has in the culture. Most dictionaries are unanimous about
the meaning of the word wmo.siumea — ‘canonical verbal text that believers pronounce
when addressing the god’ (Ushakov 1938: 247; see also Ozhegov 1987 [1949]: 307-308);
‘praising, thankful or pleading address to God or saints; prescribed text, to be read
or pronounced by a believer when addressing God or saints’ (Efremova 2000); ‘plead,
petition; ... word, addressed to God’ (SRIa 1982: 243—244).

30 Recorded by S. Nizovtseva and P. Shakhmatskaya in Kazhym, on 22.06.2013, from
I.M. Dobrova, born in 1934.

31 We would like to also mention that this genre was popular in the Russian North,
in particular in Vologda and Arkhangelsk provinces, and the texts of koliadka were
performed both by adults and children (Rozov 1999: 42, 51).

32 Recorded by Y. Krasheninnikova and S. Nizovtseva in Kazhym, on 26.06.2013, from
G.A. Karavaeva, born in 1939.

33 Recorded by Y. Krasheninnikova in Kazhym, on 3.07.2010, from T.S. Filyova, born in
1934, origin. from Brest Oblast, Belarus.

34 According to the audio record; it should be read as npuckasynvru.

35 Recorded by Y. Krasheninnikova, S. Nizovtseva, and P. Shakhmatskaya in Kazhym,
on 23.06.2013, from A.A. Burylova, born in 1933, origin. from Bol’shoi Kashnur village
in Sovetskiy Region, Kirov Oblast.

36 See Chicherov 1957: 123-130 about these texts and peculiarities of contaminations.
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37 S. Neklyudov in his analysis of the genres of contemporary city folklore mentions
Abnouro (Apple) — a song of the late 1940s: ‘A60uro (~9x, s16;109K0), Kyma (~KyIbI)
roruribesa? (sic!) / Ko mue B por momasemns — He Boporutnkes!’ [Apple, where are you
rolling? / You will get into my mouth and won’t come back!]’ The text ... was never
perceived as unfinished and did not need any continuation’ (Neklyudov 2011: 20).
S. Neklyudov does not exclude that “You will get into my mouth’is a reframing of the
original “You will get to Rostov’ and explains that ‘from a child’s point of view it is
much more natural for an apple to get into somebody’s mouth than to an unknown
Rostov’ (Neklyudov 2011: 22).

38 Recorded by Y. Krasheninnikova in Nyuchpas, on 18.06.2013, from N.N. Chesnokova,
born in 1933, and G.N. Mikhailova, born in 1928.
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